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The Martyrs of Kutna Hora, 1419-1420

Ota Halama
(Prague)

A new reading of sources already known, as well as a reading of sources
hitherto unknown, can evoke novel contours of events that may have seemed almost
boringly familiar. For instance, the massacre of “heretics” at the mines of Kutna Hora
at the very beginning of the Bohemian religious wars is a well-known event. It is less
well known that the demise of these victims initiated their second life among the
Bohemian Utraquists. The Baroque historiography had to grapple with this awkward
phenomenon, the echoes of which are encountered even later. This article aims at
exploring the second life of the victims of Kutna Hora; at deepening our knowledge
of the inner life of the Utraquist Church; and at elucidating a chapter in the history of
Utraquism in Kutna Hora.

Jifi Kejf described the events in Kutna Hora in a succinct, graphic and
comprehensive manner in the late 1950s, as follows:" “We will probably never know,
who suggested and implemented the gruesome casting of heretics into mine shafts
that became a hallmark for Kutna Hora and aroused so much indignation in
Bohemia.”® He says further concerning the organizers of the pogrom: “They even
commercialized the process by establishing a tariff of monetary fees for the delivery
of potential victims, and thus encouraged the capture of random individuals. The
captives provided subjects for a repertoire of atrocities, including torture, beheading,
and casting into the shafts. The rate was sixty Groschen for a layman, and five times
as much for a priest.” ® If we accept with Kejf the generally trustworthy account of
Vavfinec of Bfezova,* we obtain the figure of fifteen hundred executions during
1419-1420.°

Early Sources

Let us now note the characterization of the Kutna Hora victims in sources
chronologically close to the actual events.

Vavrinec of Bfezova writes that the executed were “faithful Christians” [Christi
fideles], “Bohemians” [Bohemi] by nationality, and “priests and laypeople” [ tam
spirituales quam seculars; sacerdotes et laycos]. All were adherents of communion
sub utraque [communioni utriusque speciei faventes; calicis communionis
favencium]. As “zealous adherents” [communionem calicis zelantes], they were also
identified as zealots for the Law of God [legis dei zelatores], and simultaneously
identified with the truth of Christ [veritatis Christi diligencium]. Once more we read in

' See Jifi Kejf, Pravni Zivot v husitské Kutné Hofe (Prague, 1958), or earlier Rudolf Urbanek, “Kutna
Hora a husitstvi,” in: Kutnohorské pfispévky k déjindm vzdélanosti ceské (1938/9) 105-117.

2 Ibid. 19.

% Ibid. 20.

* Vaviinec of Bfezova, Kronika FRB 5:351-353, 355; idem, Husitskd kronika, trans. F. Hefmansky
(Prague, 1954) 39-41, 43.

® Kej¥, Prdvni Zivot 21.
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Husitska kronika that the victims were “promoters of the communion from the
chalice” [communionis calicis promotores].

The more concise account in the Wroctaw manuscript of the Old Annals [Staré
letopisy] agrees with Vavfinec in characterizing the Kutna Hora victims as those
“‘who received the body and blood of our Lord Jesus in both kinds.” It adds
specifically that most were “poor” people with the clear exception of three priests
headed by Jan Chidek.®

Another type of source, the three manifestoes of 1420, agrees in the
characterization of the Kutna Hora victims, but does not augment the information
given by Vavrinec: the victims were “faithful Christians,” “Bohemians, attached to the
communion with the blood of God,” and once more both “priests and laypeople.”’
Only the manifesto, addressed to Venice and dated 10 July, was less cryptic and
specified “Bohemian masters, students, priests, and villagers,” who were put to
death “merely because of their communion from the chalice.

The final type of relevant sources are the four compositions in verse of the so-
called Budysinsky rukopis [The Bautzen Manuscript]: Zaloba Ceské koruny na
uherského krale Zikmunda [Complaint of the Bohemian Crown Against Hungarian
King Sigismund],® Versovand Zaloba Koruny &eské [A Complaint of the Bohemian
Crown in Verse],® Porok Koruny &deské ku paném &eskym o korunovani kréle
uherského [A Remonstrance of the Bohemian Crown to the Lords of Bohemia
Concerning the Hungarian King’s Coronation],'® and Hddéni Prahy s Kutnou Horou
[Prague’s Disputation with Kutna Hora]."" These literary sources are characterized
by a relative conciseness so that it may suffice to say that Kutna Hora victims are
characterized as “people of both sexes,” “faithful people,” and, of course, as
“Bohemians,” and again as “laypeople and priests.”

It may seem odd that the sources never speak about the victims specifically
as “martyrs”. Emphasis is placed first on their “faithfulness”, that is, orthodoxy in the
Utraquist sense, a sign of which is the communion sub utraque. Membership in the
Bohemian nation is the second mark attributed to the victims the early sources. The
third and final mark is the mixture of laypeople and priests, among the latter
particularly Jan Chudka, the parson of Koufim.

The absence of explicit references to “martyrs”, however, should not worry
us. The above-mentioned sources, in fact, attribute true martyrdom to the victims
implicitly. It is so first because their lives were sacrificed for Christ, and second
because their executioners acted “in odium fidei” [out of hatred of the faith]. The
Kutnd Hora victims had met all the necessary prerequisites for martyrdom: their
death was a passive one; its cause was their orthodoxy, interpreted in the Utraquist
way as a devotion to the communion sub utraque; and their persecutors and

® Staré letopisy Geské z vratislavského rukopisu, ed. Frantiek Simek (Prague, 1937) 21.

" See the Manifestoes: “Pani a Prazané vdem Cechtim” (20 April 1420), “Protisatiricky husitsky
manifest” (1420) and “Manifest husitské Prahy do Benatek” (10 July 1420), in: Amedeo Molnar, ed.,
Husitské manifesty (Prague, 1980) 68, 76, 87.

8 In: Jifi Danhelka, ed., Husitské skladby Budysinského rukopisu (Prague 1952) 25, and Molnar,
Husitské manifesty 96.

® In: Danthelka, ed., Husitské skladby 48.

1% bid. 78.

" Ibid. 82.
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executioners detested their version of orthodoxy, as stated by Vavfinec of Bfezova:
“Montani, Theutonici, Boemorum et presertim veritatis Christi diligencium crudeles
persecutores ac inimici.”?

An important additional feature of some of the sources is the reference to
miracles connected with the execution of the Utraquists at Kutna Hora. The miracles
are invoked with a double intention. First, they affirm the truth of the Utraquist faith;
second, they confirm the holiness of a person whom God has chosen as a paragon
for his church.

The first of these miracles was the punishment meted out to the inhabitants of
Kutna Hora, which Vavrinec of Bfezova describes as follows: “Hanc autem in Christi
fideles inhumanam debachacionem ulcio divina iuste est secuta. Elapso namque
duorum annorum curriculo, civitas ipsa Montanorum in penam ulcionis multorum
fidelium inhumane interemptorum est funditus quasi destructa et ignis consumpta
voragine.”"®

Another miracle, now of a definitely supernatural kind, may be found in the
Wroctaw manuscript of Staré letopisy deské’*and subsequently in the more recent
Paméti [Memoirs] of Mikula$ Dagicky:'® “And once having collected the captives and
brought them to Kutna Hora, at twilight they began to behead them and cast their
bodies into the mines; then the head of one of the beheaded Christians, bouncing
on the ground, exclaimed three times: ‘The Blood of Christ!”” This narrative was
clearly inspired by an episode in the Old Bohemian Passiondl,'® and that text can be
also found in the Postilla of Jan Rokycana — in the sermon for the feast of Ss. Peter
and Paul. Here we read that when Paul “arrived at the place [of execution], he made
a sign of the cross on his chest and forehead and, having looked up to heaven, he
lowered his head for the executioner to sever; subsequently the head bounced three
times, saying each time: ‘Jesus Christ!”” "

Thus we may conclude that the early sources present the victims of Kutna
Hora as authentic martyrs for orthodoxy as understood by the Utraquist Church.
Moreover, their holiness is confirmed by the occurrence of miracles. The subsequent
narratives of these events abound in additional legendary features and
unprecedented details.

The Bohemian Reformation and its authentic institutional embodiment, the
Utraquist Church, retained for their entire duration the veneration of Jan Hus, the
martyr of Constance whom the Council had condemned for alleged heresy. Hus’s
feast day on 6 July was not, however, an anomalous singular oddity, but rather an
umbrella institution for the commemoration of all the martyrs of the Bohemian
Reformation. First, it covered also Jerome of Prague, and the three youthful

12 vavfinec of Bfezova, Kronika FRB 5:352.

31 oc. cit.

14 Staré letopisy Geské z vratislavského rukopisu, ed. Simek 21.

'® Mikula$ Dacicky of Heslov, Prostopravda — Paméti, eds. E. PetrG and E. Prazék (Prague, 1955) 139:
“A kdyz jednou nabravs$e lidi i pfivezechu je do Hory a v prvni siumrak rubase jim hlavy, vmetali do
Sachty, tehdy ta hlava stata skociece po zemi, promluvila, fikaje po tfikrate: Krev bozi, krev bozi, krev
bozil“.

'8 Kalisnicky pasiondl z roku 1495, ed. Zdené&k V. Tobolka (Prague, 1926): Zivot svatého Pavla (F 10 —
11): “A tu jemu jeho svatd hlava jednu ranu stata, hlava od téla skocivsi, ‘Jezus Kristus’ fekla.” (F 11).
'7 Jan Rokycana, Postilla, I, ed. Franti$ek Simek (Prague, 1929) 812.
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precursors executed in Prague during the protest against indulgences in 1412.
Secondarily, the rest of known and unknown martyrs were also included under the
collective designation of the feast day as that of Jan Hus, Jerome of Prague and
other martyrs of the Bohemian Reformation. The last category, of course, covered
also our Kutna Hora martyrs, and it, therefore, becomes germane to examine the
texts connected with the feast day of Hus.

Most of the relevant texts may be found in two publications: volume 8 of
Fontes Rerum Bohemicarum [FRB], and the Husitsky zpévnik [Utraquist Hymnal],18
both edited by Vaclav Novotny. It soon becomes evident that the earliest texts are
sparse and vague concerning the victims of Kutna Hora. The anonymous sermon De
martyribus Bohemis mentions them in a single sentence,’ and few other explicit
references may be found as allusions in literary compositions in verse.?°

Middle Period

After a long hiatus the silence of sources is broken in milieu of the Unity of
Brethren by a sermon Na den mistra Jana Husi [On the Day of Master Jan Hus] from
the Vyklad fe&i Bozich by Ondrej Stefan (1575). The reference to the Kutna Hora
victims is again just an appendage to the story Hus: “And these martyrs were not
alone [i.e., Hus and Jerome], but many other after them, for preaching and
observing the truth of God, were at Kutha Hora cast into mine shafts, others
drowned, or traded like cattle for money: a layperson for two Gulden, a priest for
five, concerning which see in history.”?’

Let us now follow the challenge of Ondrej Stefan and turn “to history” for
further enlightenment. If we discount Vavfinec of Bfezova and Staré letopisy ceske,
the first such history is the now rather neglected work of Brother Vavfinec
Krasonicky, which dates to c. 1525 and bears the title Sepsani bratra Vavrince
Krasonického o tom, co se délo pfedeslych let mezi Rimany a Cechy [The Account of
Brother Vavrinec Krasonicky About What Has Happened Between the Romanists
and the Bohemians in the Years Past].?? Since we lack access to most ecclesiastical

'® Husitsky zpévnik. Nabozné pisné o mistru Janovi Husovi a mistru Jeronymovi, ed. Vaclav Novotny
(Prague, 1930).

'° See Historické spisy Petra z Mladoriovic a jiné zprdvy a paméti o M. Janovi Husovi a M. Jeronymovi
Z Prahy, ed. Véaclav Novotny (Prague, 1932), 368: “Eciam quanti in Plzna ad fontem proiecti sunt,
quanti in Montibus ad foveas, in Olomuc, Prage sunt decolati, quanti etiam istis temporibus sunt
occisi pro veritate Christi ... et in sanguine ocissorum lavabuntur et ibi responebat eis remissionem
suorum delictorum et indulgencias fundabant ex instinctu pessimorum sacerdotum et monachorum,
sicut et hodierna die no cessant hereticare, excomunicare et persequi viam domini, specialiter
comunionem duplicis speciei.”

2 Ibid.: “Pisné, jez slozil M. Vaclav Nicolaides Vodiiansky z Radlova,” 453: “Nuze, mili Cechové, den
slavny pamatujme naSich milych krajand, ktefiz pro bozi pravdu zbaveni zivotd, jedni u Hory do dolt
sU metani, jini v Labi ztopeni ...”; “O mistru Janovi Husovi,” 458: “ktefiz sou pro Krista a pravdu jeho
krev svou prolili, nez by ji ustoupili, Mistr Hus Jan, Jeronym, také mnozi jini, ktefi sou u Hory do
Sachet vmetani...”; “O svatém mistru Janovi z Husince,” 460: “Radujte se moci nebeské, neb jsou
k vam pfipojeni mudedinici zemé Ceské, ktefiz pro Krista v Konstanci jsou spéleni a jini u Hory do
Sachet vmetani ...”; “Antifona”, 461: “Krista, krale mucedinikuov, kralujiciho v slavé Boha v Otce,
chvalime dnes, pamatuijic véech Cechuo, v nadéji bozi mudedinikuov, ktefiz pro jeho zakona milovani
i také presvatého téla a krve pfijimani vohném paleni, me¢em zbiti, v Sachty metdni, v vodach topeni

2 See “Vyklad Fe&i bozich” (Knihopis &. 15953) s. 876-877. For this sermon about Hus see A.
Cisafova-Kolarova, “Husova pamatka v Jednoté bratrské.” Jednota bratrska 31,6-7 (1954) 84-86.
2 prague, National Museum Library Ms. V. F. 41 ff. 29a — 62a.
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records for the Bohemian Lands in the latter part of the fifteenth century,
Krasonicky’s account is of utmost importance for the further pursuit of our inquiry.

Krasonicky, a Utraquist and a Bachelor of Arts, prior to his ordination and
subsequent switch to the Unity of Brethren, resided in Kutnda Hora c. 1479-1481,
probably at the school attached to the church of St. James.® Looking back at his
stay in Kutna Hora after approximately forty years, he recalls the murders in Kutna
Hora with victims tied together, like a string of beads, when cast into the mine shafts
with their total number estimated at 1,200 or 1,600. The account further notes the
subsequent pilgrimages during the Rogation Days, and sermons in memory of the
executed, as well as the erection of a small church at the place of their passion.
Krasonicky adds that the perpetrators offered three score Groschen for an ordinary
layperson and five times as much for a priest.?*

In searching for the precedents of this account, we note that the exact sums
offered for the delivery of victims are also given in the Kronika Starého Kolegiata,®
and in the Prague Manifesto to Venice. This information probably reached
Krasonicky either through the oral tradition, or through a lost intermediate document.
Such a missing link might be a source for the number of 1,200 victims, which —
unlike the number of 1,600 — is not found in any other extant source.

Somewhat more significant is the reference to the victims being bound
together as beads in a necklace. Elsewhere, this simile is borrowed from Krasonicky
by another member of the Unity Jan Jafet in 1600, and an iconographic rendering
had appeared in the Smigkov gradual from 1490-1495.%

Finally, Krasonicky’s most significant contribution is his report of a specific
cult of the Kutna Hora martyrs manifest in Utraquist processions to the place of their
immolation, and in the erection of a pilgrimage church there. The official records of
the Kutna Hora Consistory from the sixteenth century remain silent about the
tradition of such a special procession.?” The processions are not then mentioned
until mid-seventeenth century in Komensky’s Historie o tézkych protivenstvich
(1655), where he records that after 1420 every year solemn gatherings took place on
18 April on the spot of the martyrdom where also a church still stood. These
commemorative gatherings with sermons continued despite an attempt by a certain
Vresovec, the supreme master the mint, to stop them in 1613. The celebrations
ceased only as a result of the Post-White-Mountain repressions.?

2 See V. Sokol, “Vavfinec Krasonicky,” in: ARBI-IIl. Praga mystica (Prague, 1984) 52.

24 “Byvaly ukrutné vélky ... u Hory na Kutnach do $achet metali, navaZice jich nékdy dlihy patef, do
dvou Sachet blizko sebe, do jedné pravili dvanacte set a jini Sestnacte a do druhé jesté vice.
A chodivali sme tam v kfizové dny s procesi. A tu knézi kazali Zzalostné pfipominajice ty sluzebniky
Bozi. A jiz sou tu kostelik ustavili na pamatku. Za knéze davali pét kop a za obecného ¢lovéka jednu
kopu, aby vyhladili vSecky kacife etc.” Prague, National Museum Library V. F. 41 ff. 47a-b.

% In: Hofler 1:79: “Et interim Montani ad aliquot centena hominum communioni utriusque speciei
favencium emerunt, et in ssachtas proiecerunt, et dabant pro quolibet laico 1 sexagenam gr. et pro
sacerdote quinque sexagenas.”

% Smiskovsky Gradual, Vienna, Osterreichische Nationalbibliothek, Musiksammlung Mus. Hs. 15492
[olim: Series nova 2657] f. 258a; reproduced in: J. Homolka, J. Krasa, V. Mencl, J. PeSina, J. Petran,
Pozdné gotické uméni v Cechéch (Prague, 1978) 419.

% F.Trnka, ed., NdboZenské poméry pfi kutnohorské konsistofi r. 1464 — 1547 (Prague, 1932-34).

% “IKlazdoro&né 18. dne dubna na tom misté (kdeZ i kostel vystaveny posavad ziistdvd) slavné
shromazdéni a na pamatku tychz mucediniku kazani mivati obyCej byl az do Iéta 1613, kdyZ nejvySsi
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Krasonicky’s report can be used to correct Komensky’'s dating of the
pilgrimages. If these exercises, of which Krasonicly’s was a direct witness, actually
occurred during the Rogation Days, then his dating of 18 May is more appropriate
than Komensky’s 18 April.

Soon after Krasonicky’s account, Kronika ¢eska of the prominent Utraquist
cleric, Bohuslav Bilejovsky, a native of the Kutna Hora region, was published in
1537. According to his report the victims of Kutna Hora massacres were early
Utraquist faithful who were captured on their way to mountain retreats. At that time
Utraquist clergy was excluded from urban and rural churches by the Germans and
other perverse church patrons, and communion sub utraque could be surreptitiously
administered only in such remote locales. Eventually Utraquists had to obtain arms
and organise for defence.®

Kronika o zaloZzeni Zemé cCeské [A Chronicle About the Foundation of the
Bohemian Land] by Martin Kuthen, whose very name indicated a tie with Kutna
Hora, appeared only two years later (1539).%° While Kuthen reiterates the price
schedule for captured Utraquists, he also brings up fresh information about the
excavatory results in the mine region of Kutna Hora in 1492. Many bones were then
discovered belonging to those whom for their faith the Germans had cast into the
mineshafts. Among them was a body fragment (chest and ribs) clad in a chasuble
that emitted a most pleasant scent like myrrh. Some thought that it was a relic of
priest Jan Chidek, once a parson of Koufim, who had become a victim of Teutonic
fury seventy-three years earlier.®' The new piece of information fits into the Utraquist
paradigm of authentic martyrdom, outlined earlier. It continues the theme of

mincmistr Vfesovec to, ale nadarmo, zastaviti se pokousSel. Potom teprv, kdyZ protivenstvi se rozmohlo,
v létu 1621, to ustalo.” See Jan Amos Komensky, Historie o téZkych protivenstvich, VSK 9/1, 71.

2 A modern edition of Bilejovsky’s chronicle appeared under the title Kronika cirkevni, ed. J. Skalicky
(= J.V. P. Dittrich) (Prague, 1816) 10: “Nebo knézi vérni, a¢ milost k posluhovani meéli, ale v kostelech
zjevné posluhovati nesméli; neb i kolatorové svétsti nasi strany na hradich, na tvrzech i v méstech byli
se také zvratili a nékde i N&mci byli, je$to se tehda? v Cechach naramné rozmohli, a ti kn&zim
zprotivilym proti pravdé velmi pomahali. Aviak vérni Cechové milosti BoZi hledati nepfestali a jako
synové lIzraelsti pod Filistinskymi radlice doma vostfiti nemohli; tak a¢ v svych kostelich poslouzeni
dochazeti nemohli; ale kdyz knézi vérnych uziti nemohli, na horach putujice s nimi se schazeli a tu
télo i krev Bozi s nabozenstvim pfijimali, muzi nabozni, Zzeny i ditky, jakoZ jesté posavad pamatna sou
mista, a na nich kostely ustavéli. Jako na Bradle u Kamenice sv. Mafi Magdalény, u Cirkvice sv.
Markéty, na Hradisti, kdez jiz Tabor a jinde, jesto jesté tu putuji, a¢ pro¢, nevédi. V tom pak veliké
nebezpec€enstvi a nesnaze mivali; neb kdyz cestou Sli s zdmkuv a s tvrzi, na né stykali, bili, loupili,
jimali, Sacovali, potom je palili, stinali, topili, u Hory do Sachet metali a divné mugili, takze musili
zbrojné choditi a v houfich.”

%0 Martin Kuthen, Kronika o zaloZeni Zemé &eské a prvnich obyvatelich jejich, tudiz o knizatech a
kralich i jich ¢inech a pribézich velmi kratce z mnohych kronikariv sebrana, ed. Zdenék V. Tobolka
(Prague, 1929).

% Ibid. S3b. Kuthen for certain drew on Staré letopisy &eské, as some of the manuscripts record the
discovery of the Chldek’s relic. For instance, Stafi letopisové cesti, ed. J. Charvat, in: Dilo Frantiska
Palackého (Prague 1941) 211: “Léta boziho 1492 Hornici dobyvajice starych dollv, do kterychz
metali nékdy vérné Cechy, ktefiz piijimali t8lo a krev pana Jezide, v tychz dolich dobyvali kosti téch
Cechilv. Tu také nalezli télo a& necelé, ale toliko prsy s Zebrami, neb havéfi to rozpalovali, dobyvajice
perku; a to télo tak jest Cistou a libou vini mélo jakzto myrrha vyborna; to jest vSudy u Hory svédomo
bylo. A tak se domysileji, Ze by to Cistou a libou vini mélo jakzto myrrha vyborng; to jest vSudy u Hory
svédomo bylo. A tak se domysleji, Ze by to télo bylo knéze Jana Chudka, farare koufimského,
kteréhoz sou stali s jinymi knézimi a do Sachty uvrhli, a to se bylo stalo léta boziho 1419.”
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adornment by miracles, and the “scent of myrrh” betrays a link with the marvel
connected with St. Paul.

Chronologically speaking, the next history is the Kronika ceska of Vaclav
Hajek of LiboCany which emerged from the printing shop in 1541.% Because his
interpretation reflects the Roman point of view that is hostile, his work cannot help to
elucidate the concept of martyrdom entertained in the Bohemian Reformation.
Hence, we will leave him alone, and advance to a more fruitful source, more than
fifty years later, the work of Jan Jafet from 1600, Hlas strazného.

Seventeenth Century and After

Jafet’s work together with the cited writings of Ondfej Stefan and Komensky
illustrate what may be called the third way of regarding the atrocities at Kutna Hora
which is distinct from either the Roman or the Utraquist points of view. The
Romanists obviously held a negative view of the Bohemian schismatics, and the
Utraquists cherished the martyrs of Kutnd Hora above all as adherents of
communion sub utraque. The Unity tended to downplay the lay chalice, and in
relation to the Kutna Hora martyrs switched the emphasis to the free preaching of
the word of God, combined in the case of Komensky with an emphasis on the
freedom of conscience. Jafet wrote: “The papists could not tolerate the free
preaching of the word of God by the Bohemians, and therefore began to oppose
them in murderous and cruel ways. Those who gathered to hear the Word of God
were oppressed and tormented everywhere, both for preaching the word of the Lord
and for receiving the sacrament sub utraque. Hence [the papists] exiled priests and
faithful from towns and villages, confiscated their property, and took their lives...”33
Komensky in his noted Historie o tézkych protivenstvich writes: “When, after the
death of Wenceslaus, Emperor Sigismund took over the kingdom and through his
commissioners instituted various measure to diminish the freedom of human
consciences, then those, who upheld the pure teaching, escaped to a rocky
mountain to which they gave the name of Tabor. Having angered the Romanists,
and even the Utraquists, the Taborites were molested in all possible ways; the
enemies bought them and paid for their priests five times three scores of
Groschen....”®* | think that the Brethren’s distinctive viewpoint is evident from the
two examples and we can now bid the Unity farewell.

The last source, which will conclude our exposition, is the sermon of the
Prague parson, Havel Phaeton Zelansky, who was strongly influenced by the extra-
Bohemian Protestant Reformation. The homily was preached on the feast day of Jan
Hus in 1614.%° Of all sources, this sermon and Komensky’s text offer the most detail.
Both apparently drew on the (now unknown) book of the priest Vaclav Stefan
Thermen-Teplicky, Rozmlouvani dvou osob o Horach, published in Prague in 1610,
of which no copy has survived. Let us cite at least a small part of Zalansky’s homily,
which was printed in 1619: “How terrible, how sad, the spectacle when the infidels

%2 See Véclav Hajek z Libo&an, Kronika ¢eska, ed. Jaroslav Kolar (Prague, 1981) 552-553.

% See copy Prague, National Museum Library IV. A. 6; | cite from another copy, deposited at the
Department of Historical Theology [Katedra historické teologie] of the Protestant Theological Faculty
of the Charles University in Prague [UK ETF] 35

3 Komensky, Historie o téZkych protivenstvich 71.

% An anonymous selection of Zelansky’s sermons was published as Hus a Jeronym, svati mucennici
pro pravdu BoZi a Jan Zizka z Kalicha, boZi bojovnik (Prague, 1873).
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dealt so satanically with the faithful. O glorious death of those martyrs, who, bravely
and steadily standing for Christ, opposed errors to the point of shedding their blood.
Together with St. Paul, they fought the good fight, they finished their race, and
preserved their good conscience, wherefore they received the crown of glory in
heaven.”?®

Unsurprisingly, following the Battle of the White Mountain, Baroque
historiography interpreted the 1419-1420 events at Kutna Hora entirely in the spirit of
the Counter Reformation. Without reliable support in earlier sources, its
interpretations were based mainly on Hajek’s historical narrative, albeit abounding in
interesting and novel details that were, however, by and large fabricated and
mendacious. This applies to the works of Simeon Evstachyus Kapihorsky, Jan
Kofinek, Jan FrantiSek Beckovsky, and the anonymous author of the book, Zemé
dobra, to jest zemé Eeska [A Good Land, That Is the Land of Bohemia].®” Agreeing
that it was the Taborite heresy that provoked the drastic actions of the orthodox
miners, the authors multiply the numbers of executed dissidents, and in general
confuse historical events to suit the interests of the newly privileged religion. We
shall not be concerned with these perversities here. Let them be treated elsewhere.

Let us now sum up the conclusions of our brief study. The churches, which
dissented from Rome in the Bohemian lands in the centuries before the White
Mountain, enjoyed a more intensive religious practice and internal life than has been
generally assumed. Local specifics often obscured more general significances as,
for instance, in the cult of Jan Hus, which also encompassed not only the veneration
of Jerome of Prague, but also that of the three young men of 1412, the martyrs of
Kutnda Hora from 1419-1420, and other random martyrs of the Bohemian
Reformation, such as Michal Polak and Marta of PoficCi. It is worthwhile to reinterpret
sources that might have seemed boringly familiar, because a new perspective might
tease out new facts from the old texts. The search for new sources, of course, also
needs to continue, especially in the smaller archives and libraries. Interdisciplinary
approach is needed as well, as our own study demonstrates, combining literary and
material sources, secular and ecclesiastical texts, and literature of historians and
preachers. Finally, it is worthwhile to interpret historical events not only on the basis
of early documents, but also from the perspective of their afterlife, which tends to
affect and formulate our understanding of these events to a higher degree than we
are ready to admit.

[Translated from the Czech by Zdenéek V. David.]
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